



(1) Athenagoras, Legatio pro Christanis 13. 4 ed W. R. Schoedel (Oxford
1972): T{ 5e ^oi oA-OKauTcooecov, wv \n\ 5eTxai 6 Geoi;; Kal Jipoo(pEpeiv,
5E0V dvai^iaKTov G-uoiav T-qv ^oyiicTiv Ttpoodyeiv Xaiptiav; Schoedel
translates, "But what have I to do with whole burnt offerings which God
does not need? And what have I to do with sacrificing, since what is
required is to offer up our rational worship as an unbloody sacrifice?"
1 think Eduard Schwartz {T.U. 4. 2, Leipzig 1891) was right when
positing a lacuna after Kal. Read instead: T{ 5e <5ei) ^oi
o^oKautcboecov, cbv \jcy\ Seixai 6 Seoq; Kal (ai|xa) npoocpepeiv, 6eov
dvavnaKTov Q-uoiav "ttjv X,07iktiv TtpoodyEiv XaxpeCav" (cf. Rom.
12:1).
For the supplement 5ei compare 24. 1 T{ 5e 5ei <|ioi) . . . (already
Schwarz read Ti 5e(i) |xoi); as for the added ai^a, compare dva{|iaKTov,
in the context, and 13. 2: '0 touSe totj JiavToq 6tih.iov>p76(; Kal naxr\p o\)
5Eixai ainaxoq ouSe kviotjc; . . .
(2) Idem 14. 1. Every city worships its own god. So: 'A0T|vaioi \iev
KeA.e6v Kal MExdvEipav iSpuvxai Geoijc;, AaKE5ai|i6vioi 5e
MeveA.ecov . . ., 'lXiEi<; 8e . . . "EKxopa <p£po-uoiv, Kal Keioi 'Apioiaiov
. . ., Sdoioi 6EaY£VT|v . . ., Idnioi Aijaav5pov . . ., MT|5Eiav r\ NioPriv
Kl^iKEc;, EikeXoI <[>(3liTC7:ov tov Bo\)-caKi6o\), 'OvT|oiXaov 'A|ia6ot)oioi,
'A^iiA-Kov KapxTjSovioi.
The Cilicians do not worship Medea but Melia. Read: M£A.iav Kal
NioPrjv K{A,iKE<; (Kal forfi already Prudentius Maran, Paris 1742), and
compare Pherecydes ap. Schol. in Eurip. Phoen. 159 (p. 271. 16 Schwartz);
ApoIIodor. Bibt. 3. 5. 6; Pausanias 2. 21. 9; Sophocl. Antig. 834; E.
Maass, Neue Jahrbb.fA. Klass. Altt. 14 (191 1) 46.
(3) Idem 14. 2. To 5e Kat' AiyoTttioix; ^t^ Kal ^z'kolov fj-
TUTiTov-cai ydp ev toii; lEpoiq -rd oxt|0ti Kara -cdi; navTiyupEn; ©<; etiI
xe-ceXe-uttikooiv Kal Suouoiv wq GEoiq. "I cannot help thinking that what
goes on among the Egyptians is ridiculous. For on their festivals they go
to the temples and beat their breasts as though lamenting the dead, and yet
they sacrifice to them as though to gods!" (Schoedel).
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It is Osiris, in the first place, whom the Egyptians bewail as a dead
person, and at the same time worship as a god, as this becomes clear from
the quotation of Herodotus 2. 61 at Legatio 28. 8. Consequently, read:
KaToc xaq TtavnyijpeK; ('Ooipei Kal aXXoic;) mq enl TETeXe-uxTiKooiv
Kttl Guo-ooiv (nc, Qzdiq, and compare Plutarch Amatorius 763 D Eevocpdvrii;
AvyuTi-ciovq EKcXevoE tov "Ooipiv, ei 9vt|x6v voiii^o-uoi, \n\ i\\ia.\ ox;
9e6v, ei 5e Geov T|7ouvi:ai, \x.r\ Gptiveiv; Seneca Fr. 35 Haase (ap.
Augustine De Civ. Dei 6. 10); Theophilus Ad Autolycum 1. 9; Minuc.
Felix Octavius 22. 1 et Isiaci miseri caedunt pectora et dolorem
infelicissimae matris [i.e. Isidis] imitantur . . . Nonne ridiculum est vel
lugere quod colas, vel colere quod lugeas"}; Firm. Matem. De errore 8. 3 et
alibi.
(4) Idem 15. 2. 'kXK' dx; 6 TrnXoq Ka9' eauxov ok£-6t| yevEoGai
Xcopiq TEXvriq dtSuva-coq, Kal Ti na.\htx^<i vXt) avei) xou Geou xou
SriiiioupYot) SiaKpioiv Kal oxfi|ia Kal k6o|xov o\)k zka\i.^a.\zv.
Athenagoras opposes God as the active Demiurge to the passive matter.
Thus read xexvuou for xExvnq. The term izyy\.xr\<^ appears three times in
the context: texvittii; vs. TtapaoKEvri (15. 2); '£)<; yap 6 KEpajieix; Kal 6
TiriXoq, i5A,Ti |iev 6 n-r\koQ„ texvittii; 5e 6 KEpa|XEV(;, Kal 6 Geoq SrniiotipYOi;,
\>naKox>o\>csa. 6£ auTW \\ i5A.ti npoc, T-qv TexvT|v (15. 2); xov xexvittiv
£7iaivot)|i.ev, Kal outoc; eoxiv 6 xt]v enl xoi<; okeijeoi So^av
KapnouiiEvoq (15. 3).
(5) Idem 16. 3. OuSe yap etiI xSv dycovioxSv napaA-inovxEi; oi
d9A,o9exai xovi; KiGapioxdi;, xd<; KiGdpai; oxEcpavouoiv avxwv.
"Judges do not neglect the players in a contest and crown their lyres
instead!" (Schoedel). The translation is correct, but the Greek text is not;
read: OuSe ydp ejiI xwv dYcovio((id>xcov.
(6) Idem 22. 1. Athenagoras quotes Empedocles B 6. 2-3:
Ze\)<; dpyr|<;, . . . "Hpri xe <pzpio^\.oq ti5' 'AiScovExx;
NfioT(<; G', 11 SaKpuoii; t£77{e)i Kpot>v(B|ia ppoxeiov.
XE77EI Kpowco|ia is an emendation of Stephanus and Gesner (Paris, 1557),
the Arethas codex A (Paris, gr. 451 a.D. 914) has x' EniKoiSpou vco|iai.
Robert Grant asks, "But how did Epicurus get into the text?" (Vigiliae
Christianae 12 [1958] 146), while suggesting that the error goes back to
Athenagoras himself: "The conclusion we should draw from this fact is that
Athenagoras himself was writing about Empedocles while thinking about
Epicurus. It is hard to explain the error otherwise."
This is not at all likely. Epicurus is the makeshift of a desperate
scribe. After vcojia had been separated from Kpouvcona to make a vcop.ai,
the rest, TETrElKPOY, was misread as TEOIKPOY, and interpreted as x*
'ETiiKoupov. Here is a similar misreading of the same line. Michael, the
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scribe of Paris, suppl. gr. 464, comprising Hippolytus' Refutatio, writes at
7. 29. 4 Kpoww liaKpoyiov, and at 10. 7. 3 Kpouvw n-aPpovuiov, for the
correct Kpowco^ia PpoTEiov.
(7) Idem 22. 3. . . . eccv ^Cav Kal ttiv (a\)-CTiv) xo\> xe dpxonevou
Kal -cou apxovtoi; 5vva|iiv GS^ev, Xtjooiiev taxiioxx^ iooxinov ttiv '\)'kr\\,
TTiv (pGapxTiv Kal pEUOTTiv Kal |ieTapXTiTT|v, Tw dYevTiTcp Kal diSio)
Kal 5id jiavToq ouncpcov© jtoiouv-cec; Gew. "If then we attribute one and
the same power to the ruled and the ruling, we shall inadvertently make
perishable, unstable, and changeable matter equal in rank to the uncreated,
eternal, and ever self-same God" (Schoedel).
Again, the translation is correct, but the Greek original is slightly
lacunose. Read: Kal 5id navxoq (eauxw) o\)|j.(pcbv(p 7ioiot)vxE(; Gem,
and compare Aristides Apology 13. 5 Geffcken, ea-uxS iox\ cnj^Kpcovov;
Theodorus Heracleensis ap. Cat. Joh. 14:27, amri [sc. the peace of Christ]
... OIL) |x6vov . . . TidvTaq koivt] Ttpoq dA.A.riA.o'uq ouvdmei, akXa. Kal
i8ia EKaoTov EauTw av^cpcovov dnoxEA-Ei.
(8) Idem 25. 1. Athenagoras quotes Euripides Fr. 901 N.^ Its text is
corrupt. I am offering the following tentative reading:
noA,XxxKi |ioi npaniScov 8ifiX.G£ <ppovx{q,
EUE xx>xa {x\q) eI'te 6ai|icov xd pp6T(E>ia KpaivEi,
Ttapd t' £X7ti5a Kal Tiapd 8iKav
loxic, HEV an' oI'kcov (o\))8£va(q iK)Ti'\.nxo\xa<^
5 ctTEp Geou, Toix; 6' Et)T\)xot)VTa<; (Eio)d7Ei.
2 Tii; add. A. Matthiae I PpoxEia E. Dechair (Oxonii 1706) : Pioxia A I
KpaCvEi A : Kpivei coniec. Nauck II 4 <ox))8£va((; £K>7i{7tTovxa(;
scripsi : 8' Eva7i{7iTovTa<; A : ano- vel KataTtiJiTovxa^ Gesner (Parisiis
1557) : dvaniK-covTaq Dechair II 5 otTEp Geou Gesner : axap Bu A:
dTEp pCou Grotius, Dechair I <£ia)dYEi scripsi : dyEi A
(9) Idem 27. 2. Kal ooa KaG' auTTiv, ok; dGdvatoq ouoa, A,oyikco(;
KivEuai \fx>xi\, r\ npo^Tivouovoa td |i£A.A.ovxa \\ GEpanEuouoa id
EVEOTTiKoxa, TOTjTcov TTIV 86^av KapnouvTai ol 8a(|xov£<;. "And the
demons harvest the fame of all the remarkable things which the soul,
because of its immortal nature, brings about in a rational way of itself,
whether it be foretelling the future or healing present ills" (Schoedel).
The soul is a creator, it "conceives and brings forth" wonderful things.
Consequently, read: ooa
. . . XoyiKox; K-uEiTai vroxT|, for the transmitted
138 lUinois Classical Studies, XIII. 1
Kiveaai. First, we read in 27. 1 that the irrational movements of the soul
mould and conceive different images (ayanXaxiovow Kal icuouoiv).
Second, Athenagoras is a Philosophus Platonicus and as such employs
Platonic terminology. Compare Plato Sympos. 206 c 1 icuouoiv yap . . .
Trdv-ceq avGpamoi Kal Kaxcc to o(b\ia Kal Kaia ttiv v|/v)xtiv; 209 a 2 a
\iivxr[ npooTiKEi Kal Kufioai Kal TeKEiv . . . (ppovriaiv xe Kal xV a^^Tiv
dpETTjv; Theaet. 184 b 1 rov Ktiei nepl e7tioTfi|iT|i; [sc. Qta{ij\\o<^\ 151 b
8; 210 b 4.
(10) Idem 28. 8. Athenagoras quotes Herodotus 2. 61: "ev 5e Bot)oipi
TioXei ojq dvaYouoi ir\ "loi ttiv eopTTiv, eipriTai TtpoTepov (loi.
T-UTtTovTai ydp 8r| |iETd T-qv 0-uo{tiv TidvTeq Kal naoai, ^t)pid5e(;
KdpTa no^^al dvGpconcov tov 6e TtiTtTovTai Tponov, o\S |ioi ooiov eoTiv
A-eyeiv." "All the men and women, numbering many many thousands, beat
their breasts after the sacrifice. 1 would profane their rites were I to say how
they beat their breasts," translates Schoedel.
There is no secret in the way the Egyptians beat their breasts while
mourning the death of Osiris. The expression, tov 5e TujtTovTai, means,
"But whom they are mourning (I am not going to reveal)." Compare
Herodotus 2. 132. 2: eTteiSdv TUJiTcovTai AiyunTioi tov o\)k
6vo(xa^6(iEvov Geov (xp* e|ieu [sc. "Ooipiv]; 2. 42. 6: TunTovTai ol nEpl
TO Ipov anavTEi; tov Kpiov; and point (3), supra. A scribe had
misunderstood the sense of T-ujtTovTai and added Tponov, which is not
present in Herodotus and should be deleted.
(1 1) Idem 31.3. Zdveoei ydp ndvTaq unEpcppovouvTEi;, oiq 6 ^ioq caq
npbq OTd9|j.T|v TOV 0e6v Kavovi^ETai, oTtcoi; dvu7iaiTiO(; Kal
dvETii^riTiTOi; EKaoTOc; rmSv dv6pco7iO(; avTw yevoito, I'ote loxnovq
|iTi5' Eiq Evvoidv noTE Tot) ppa^uTdTou eA.euoo|j.£vov(; dfiapTT||xaTO(;.
"For you [sc. Marcus Aurelius and his son Commodus], whose wisdom is
greater than that of all others, know that men whose life is regulated, so to
speak, by God as their measure, so that each one of us may be blameless
and faultless before him, have no intention of doing the least wrong"
(Schoedel).
This interpretation leaves dv9pco7tO(; unaccounted for. Wilamowitz
tried to get rid of this dw; by reading it napd, while Schwartz conjectured
EvavTiov instead. Both changes are violent. But yevouo means "may
become," not "may be." Accordingly, read the clause as follows: onaq
dvoTtauioi; Kal dvETiiXrinToq tKa<!xoc, f||i(ov (wv) "dvOpcoKO(; avTou"
YEVOITO. ". . . so that each one of us, remaining faultless and blameless,
may become "a man of Him [sc. God]."
While the end of the sentence has in mind Matthew 5:28 (as this
becomes clear from Legatio 32. 3 and 33. 3), the idea of "becoming a man
of God" alludes to Romans 14:8 tou Kupiot) £(J|j,£v; 2 Timothy 3:17 6 xo\>
0EOV dvGpcoTioq; 1 Tim. 6:11 w dvGptojiE Geou; Ignatius of Antioch
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Ephes. 8. 1 oXoi [sc. unevq] ovxeq 0eoti; Romans 6. 2 xov xov Geoti
GeXovxa eivai [sc. e|ie]; Philadelphians 3. 2 oaoi yap Geou eioiv.
(12) Wem 34. 2. . . . ouxoi 8e a ovvioaoiv auToiq Kal xoix;
ocpexEpotx; Xeyouoi Geovx;, eti' avtcbv W(; OE|i.va Kal tGv Gewv ct^ia
a-DxouvTEi;, Tauxa Tinai; A.oi6opo\)vtai ... "... they [these gentile
adulterers and pederasts] revile us [the Christians] for vices they have on
their consciences and which they attribute to their own gods, boasting of
them as noble deeds and worthy of the gods" (Schoedel).
"A^ia is Schwartz's emendation of A's auia. Read instead: . . . ouxoi
5ti [P. Ubaldi, 1920] a ouvlaaoiv auToi<; ical (TiEpl) xoxx; oepEXEpoDq
Xeyouoi GEOuq, En' auTcbv lac, OE|i.va Kal t« Gew av(TiKov)Ta
auxouvTEq, . . . The expression, t© Gem dvT|KovTa, "beseeming God,"
may use the terminology of Philemon 8 to dvfJKov; Ephes. 5:4; Col. 3:18,
and is closer to A's a-u-cd. Incidentally, Baanes, the scribe of A, six lines
later (34. 3) writes auxovx; for dvox; (= dv0p(ojto\)(;).
(13) Pseudo-JusUn, Cohortatio ad Graecos 6 ed. C. Otto (Jena 1879).
nXdxMV |i£v ydp Tpv|iEpfi a\)TTiv [sc. TTiv VOCTv] Eiva{ cprioiv, Kal to
HEv A,oyik6v a\)Tfi<;, to Se Guhtitikov, to Se etiiGuhtitikov Eivai A.eyei'
'ApiototeXti(; 5e ov KOivoTEpav ttjv \j/v)%tiv EivaC cptioiv, ev a
7iEpiEi\r|7tTai Kal Td (pGapTd |i6pia, dA,Xd to A,oyik6v |i.6vov. Otto
translates (p. 37): "Aristoteles vero non tam late patere animam ait, ut
partes etiam corruptioni obnoxias comprehendat, sed id tantum quod rationis
est particeps."
However, the comparative KoivoxEpav and the gender of ev ro reveal a
textual corruption. Read instead: 'ApioTOTEXriq 5e ov koivov opov zr[c,
v|/\)xfii; Eival cp-noiv, ev w nEpiE{X,T|7iTai Kal Td <p0apTd nopia, dXXd to
JloYiKov |i6vov, and compare Aristotle Polit. H 14, 1333 a 16; De anima T
9, 432 a 25; M.M. A 1, 1182 a 23.
(14) Idem 1. '0 youv nXdxcov ttote (iev TpEiq dp%di; tov navToq
Eivai Xeyev, Geov Kal \)X-r\\ Kal EiSoq, tiote 8e TEOoapa^- npooTCGrioi
ydp Kal TTjv KaG6A,o\) \/\>xi\\ [cf. Plat. Laws 10, 899 a 2; Epinomis 981 b
7; 984 c 4]. Kal auGi(; xr\\ \5Xt|v dYEvriTov itpoTEpov EipriKcoq, uoTEpov
YEVTjT-nv aiJTTiv Eivai Xiyz\ [cf. Hippol. Refut. 1. 19. 4]- Kal tm ei5ei
8£ dpxTiv i5(av TtpoTEpov 8E5coK(b(; Kal KaG' EauTo ouoicooGai
djtocprivai;, uoTEpov ev toi<; vofmaoiv auTO tout' Eivai ^eyei. The final
part of the passage, dealing with the idea, is translated by Otto (p. 39) as
follows: "atque, licet prius ideae principium proprium tribuerit eamque per
se subsistere professus sit, postea eam ipsam in mentis notionibus esse
diciL"
But Platonic ideas (or Middle-Platonic paradigms) do not exist in a
man's mind. Accordingly, read: iSaxEpov ev ioxc, (tov Geou) vorniaoiv
a-oTo tout' Eivai Xeyei, and compare Aetius 1. 3. 21 = 1. 10. 3: i8Ea 8e
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o-uoia docbua-coq ev toii; vormaoi Kai Taiq {pav-caaiai<; tou Geou. The
suggested supplement is confirmed by Cyrillus of Alexandria, Contra
lulianum 2 (P.G. 76, 573 CD), who copies our passage and has tou Geou.
(15) Idem 9 (p. 44 f. Otto). The author quotes Diodorus 1. 94. 1:
Mexa 7ap ttiv naXaiav xou kolx' Aiyon-cov pio-u Ka-cdoTaoiv, xt\v
(ivGo^oyo-unevTiv yeveaGai enl GeSv Kal Tipcbcav, Jieioa{ <paow
eYYpdcpoii; vouok; npSnov xpr[aQa\. td nXr\Qr\ Mcoi3ofiv, dvSpa Kai xr\
\i-oxf[ \iiyav Kal -cm picp iKavcoxaxov |iVT||j.ove\)6|ievov. "Nam post
antiquum qui in Aegypto fuit vitae statum . . . primus Moses populis
persuasisse dicitur ut scriptis legibus uterentur, vir et magnitudine animi et
utilitatibus vitae adlatis celeberrimus" (Otto).
I think, in this passage there is no mention of Moses either in Diodorus
or in Pseudo-Justin. The text is heavily corrupt and should read: . .
.
jieioa{ (paoiv eyYpdcpoK; vouok; Tcpcorov xpfioGai (Kal)' piouv (tov)
dv8pa^ Kal TTi \|/uxTi ney"^ ^^^ '^^ P^^ Kaivota-cov^ (tcov)
|iVTl|IOVE-UO|ievC0V.''
> Kal pP<=- et Diodori codd. C F : om. A et Cyrillus [c. lul. 1, P.G. 16, p.
525 B] 2 Piouv (tov) dv8pa scripsi ex Diodori codd. D C : Piouv dv5pa
A et Cyrillus : Piouv |icoofiv dvSpa p™- ^^^ agnoverunt Ed. Pr. [Parisiis
1539], Rob.. Stephanus [Lutetiae 1551], alii : Piouv -:6v dv5pa Diodori
codd. D C : Piouv tov iicoofiv dvSpa Diodori cod. F : tov Mvev>t|v, dv6pa
Diodori codd. ceteri, agn. Fr. Vogel ^ KaivoTaTov scripsi ex Cyrillo :
KoivoTttTov Diodori codd. : iKavcoTaTOv A " twv nvTjUove-oonevcov
scripsi ex Diodoro et Cyrillo : nvrmove-uoiievov A
In brief, most probably Pseudo-Justin quoted Diodorus from a
manuscript similar to D. The Arethas codex A ( = Paris gr. 451, A.D. 914)
is reliable enough, but must be controlled by the excerpts from Pseudo-
Justin in Cyrillus (died A.D. 444). The introduction of the name of Moses
has no authority, since it goes back to a later corrector of p ( = Parisinus gr.
174, saec. XII), itself being no more than an apograph of A. The source of
inspiration was probably a manuscript of Diodorus similar to F.
(16) Idem 14 (p. 58 Otto). Aei toivuv \)\i.ac„ w dv5pe<; "E^Xtivei;, . .
.
^TiTEiv Kal EpEuvav dKpiPcoi; Kal Ta vn' avTcov tcov {)|iET£p(uv, wq
a-OToi (paTE, 5i5aaKdA.(flv EiprinEva. IloXXd ydp Kal auTol \>no TTiq
GEia<; TMv dvGpcbncov jipovoCaq Kal ockovtei; \>ntp rijiSv eitieiv
•nvayKdoGrioav . . .
The apologist is not concerned with what the teachers of the Greeks
—
Orpheus, Homer, Pythagoras, Plato—have to say in general, but only with
what they were forced by divine providence to say about the Christians even
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against their own will. Thus read: Kai -ra hn' auxSv tmv vnetepcov . . .
5i5aoKdX<Bv (Tiepl f||j.£)v) eiprinEva, and compare xmkp t\\i5)v in the
next sentence.
(17) Idem 21 (p. 74 Otto). '"Eyoj" ydp, (pTjoCv, "eiiii 6 ©v" [Exodus
3:14], avTiSiaoxeWcov eawTov 5t|Xov6ti 6 wv Toiq uti ouovv, iva
yvcooiv 01 nporepov dTtaTTiBevte^ ori oiy/i lolq ouoiv dXka zdiq \ir] ovai
JipOOEOXOV.
There is only one God who is 6 wv. Consequently, the text should
read: iva yvooiv ol npoTepov anair\Qcviec, ori ou^l xS ovxi, dA,^d toi<;
^.T] ouoi Ttpooeoxov (Seoiq), as it is witnessed by John of Damascus (died
in 749), who in his Sacra Parallela quotes our passage as emended (cod.
Coislinianus 276 fol. 223^ = Fr. 105 Roll: T.U. 20. 2).
(18) Idem 24 (p. 84 Otto). OuTcoq ydp Kai 6 Jtepl xSv XaXSaCcov
Kttl 'Eppaicov eipTi)ievo(; oimaivei xpiloM-o*;' JfuGo^ievou ydp tivo<;, xivctx^
nanoxz Qeoae^tlc, avSpac, yeyevfioGai ovvePti, ou-cox; eipriKevav
auTov (pate-
Mouvoi XaXSaioi oo<piTiv Xdj^ov, ti5* dp' 'Eppaioi,
auToyevTixov dvaKxa oe3a^6|i.evoi Geov auxov.
To what do the words auxov cpaxe refer? Read instead: 7iu0o|ievov
ydp Tivoq (xpTiaTT|pio-o xivoq), Tivaq ttcojiote GeooePei^ dv5pa<;
yeyevfioGai auvepTi, ovTcoq eipriKevai auio [sc. to xprioTTipiov] (pa-uE- . .
. The same oracle recurs in chapter 11, where we read: 'Epo|ievot) ydp
Tivoq, (oq av)To{ (paTE, TO Ttap' i)|iiv xptioxripiov, T{va<; ouvePtj GeooePeii;
avbpac, yEyEvfjoGai tiote, ouico to xP'no^'HP'-ov EipriKEvai cpaTe-
"Mouvoi XaX5aioi oo(piT|v Xd^ov, ti5' dp' 'EPpaToi ktX.'\
(19) Idem 25 (p. 84 Otto). "l5iov ydp twv 5i' Ei^xfiq Kai Guoicov
(piXavGpcoTtiac; Tuy^dvEiv d^iovvTcov to JtaueoGai Kai
liETayivcooKEiv £<p' olq Ti|iapTov, o'l Se [scripsi : ydp A] dvEiiioTpEcpEq to
Geiov oiojiEvoi eivai, ov)5anoj(; d(pioTaoGai twv d|iapTTi|idTcov
TipofipriVTai, otJSev 6(peXo(; ek zr[q ^etovoCo*; e^eiv oio^ievoi.
Otto translates: "Proprium enim est eorum, qui precibus et victimis
misericordiam consequi volunt, finem peccandi facere et poenitentiam agere
de iis quae peccaverunt; qui autem divinum numen inflexibile existimant
esse, nequaquam a peccatis discedere volunt . . ." But we expect Dei
misericordiam, not simply misericordiam, as it is witnessed by to Geiov
{divinum numen) in the context. Consequently, read: tmv 61' tvixriq Kai
Gvoicov {xr[c, Geia<;) (pvXavGpconiai; Tvyxdveiv d^iouvTOJv, and
compare Justin Martyr Dialogus 47. 5: "'H ydp xpt|ot6tti(; Kai fi
(piXavGpcoTiia Tot) Geou" [Tit. 3:4] Kai to d|ieTpov io\> nA.ouTou a-uTou
[cf. Rom. 2:4] tov ^ETavoouvTa anb twv d^apTTindTcov . . . (oq
8iKaiov Kttl dvandpTTiTov e^ei.
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(20) Idem 32 (p. 106 Otto). Plato knew of the Holy Ghost, but he
called it Virtue (cf. Meno 99 e 4—100 a 1) fearing the Athenians and
knowing well what had happened to Socrates (cf. cc. 20; 25): . . . 6e5icb(;
Yocp rfiv lov 0eot) Scopeav 7cveti|ia ayiov ovond^eiv .... to ^iev avcoGev
auTo Jtapa 6eot) Kaxievai 6|ioA.07ei, ov \it\v Ttveuna ocyiov, dA,A,a
dpetfiv ovond^Eiv auxo ri^iou. The form i\^{ov suggests that we should
read (BiioXoyei for 6)ioA,oyei.
(21) Idem 33. For the same reason, what Moses calls Day (Gen. 1:5)
Plato calls Time (Tim. 38 b 6): ... 6 UXdxav xt[v T\\itpav 6vo|id^ei
Xpovov, Vva |iTi 56^Ti, r\\iipac, |ie|ivri|i.evoi; <Kal addidi) (oc, ndvtTi xoiq
M(o\3aEcoq en6\iE\oq pircoii;, napa. 'A0Tiva{oi<; Ka-ctiyopeioGai. ". . . ne
mentionem diei faciens . .
., apud Athenienses videatur accusandus" (Otto).
But KaxTiYopeioGai cannot yield the sense accusandus. Read: iva p.Ti
56^Ti . . . Jiapd 'A9riva{oi<; {a.i,\.oc, eivai xou) KatriYopEioGai. Compare
c. 20: UXaxcav . . . 5id 5£ xd ounPePTiKOTa IcoKpdtei SeSioji; ht|7ico<;
icai ax>xbq "Avuxov xiva fi MeXTj-cov Ka0* kavxov yeveoGai Ji a p a o
- K E \) d o Ti ica-cTiYopouvxa avTou Ttap' 'A0T|va{oi<; . . .
(22) Idem 35 (p. 114 Otto). Nuvl 5e ekeI ^ti bvvaxbv ev xa
jtapovTi \iT\xe nap' ekeivcov [sc. tmv TtpoYovcov b|xcov] l)|j.d<; [sc. the
Greeks] jxavGdvEiv, |j,TiTe |i-nv napd tcov EvxauGa xx\v \j/E\)6cbv-u-
|j. o V Tttij-criv (piXooocpiav (piA.ooo(pEiv ETtayyEXA-oixEvcav, dKoXo-oGov
{)|iiv Eotai XoiTiov xr\\f -ccov Ttpoyovcov v^iav ancoaaiiivoxiq 7t A. d v ti v
ivxvyxavew/ Tai(; tcov lEpSv dvSpcov jtpo<pT|-CEia<; . . .
What is the object of iiavGdvEiv? Evidently, the religious truth.
Thus read: ^tjte nap' ekeivcov -uiiaq (ndA-tiGEq) [xavGdvEiv, |j.tit£ ^fiv
Ttapd xmv . . ., and compare the expressions ti dA,Ti0Ti(; GEooEpEia (twice)
and Ti dA.T|0eia, at the beginning of the chapter, as well as c. 36: Ei 5e ti
xd^TjGotx; Evpeaic, opoq xic, XiyExai nap' avxolc, {xT\q) (piXoaoipiac, . .
.
(23) Pseudo-Justin, De monarchia 1 (p. 128 Otto, Jena 1879). Kal
noXk(h %pb\<a |i£ivav xo jiEpiooov £0o<; [i.e. EiScoA-onoua] wq oiKECav
Kal dX.TiGfi TTiv TiXdvTjv Toi(; noXkoic, napaSiScooi. ". . . consuetudo
postquam diu valuit errorem ut vemaculum et verum quidpiam multitudini
tradit" (Otto).
There is no quidpiam in the Greek original. Read instead: roq oiKECav
Kal dXriGfi (GprioKElav) ttiv Tt^dvriv loTi; noXkoic, napaSiScooi, and
compare dX.TiGEia and GprioKEia ti eii; tov fe'va Kal TidvTcov Seotiottiv, at
the opening of the treatise.
(24) Ibidem. Kal 6v' 6>.{ycov vo|iTiv TtovTipiaq eoxov o'l noXkoi,
dua-upounEvoi xr\ tic, xb PfiPaiov Kal dtpETiTov yvwoEi ox^iKp
ovvriGEict. "Et per paucos contagio nequitiae ad multitudinem pervenit.
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cognitione, quam de eo quod certum et immutabile est obtinebat, per
popularem consuetudinem obscurata" (Otto).
This is not a credible Greek. Read instead: Kal 8i' oXiycov (aixiav)
vo|iTiv 7:ovT|pia<; eo^ov o'l 7toA,A,o{, d|ia\)poij|iEvoi xriv ei<; to Pepaiov Kal
axpETt-cov (6vo|i.a) (e7t{)Yvcooiv ox^ikti o\)VT|9eia. The word
ETiiYvcooii; recurs at the beginning of the treatise, eiq enCyvcooiv
dXT|9e{ai;. What is more important, the author refers to the Judeo-
Christian God as "the true and immutable name" in the closing sentence of
the treatise (c. 6, p. 156 Otto): 'Aond^eoOai ydp xpti to dA,Ti0iv6v kocI
cxTpETiTov ovo^a. Comparc also the expression preceding our sentence, i6
^lovw Tw ovTco(; 9e5) npEnov ovo|ia. In so doing, the author is probably
following Philo. Compare to dA.T|0iv6v ovop.a at Philo Legal. 366; John
17:3; 1 Thess. 1:9; 1 John 5:20; Clement Paedag. 1. 14. 5; Strom. 4. 90.
2; TO dTpETiTov ovojia: Philo De mutat. nom. 175; De somniis 1. 232; 2.
221; De Cherubim 19; Leg. alleg. 2. 33.
(25) Idem 2 (p. 132 Otto). 'AA.Xd Kal 4>iA.t||xcov, tcc dp^ctia
EijTioprioai; (ppdaai, koivcovei tt] Jtepl twv ovtcov yvcboEi, wq ypdepei-
©eov 6e Ttoiov, eitie |xoi, vo|iiaT£ov;
Tov TidvG' opQVTa KauTov ovx 6pa)|iEvov.
"Sed etiam Philemon ... a veri cognitione alienus non est, pro eo atque
scribit" (Otto). This is a Jewish Pseudepigraphon (Trag. Fr. Adesp. 622
Kannicht-Snell; cf. ad Frr. 617-24 and A.-M. Denis, Fragmenta
Pseudepigraphorum quae supersunt Graeca [Leiden 1970], p. 163 c). As
such, the fragment does not speak of xd ovTa, but about the Jewish God.
Consequently, read: kowcovei Tfi nepl tou ovtox; Beou yvwoei, ok;
YpdcpEi- "6e6v 5£ TtoTov . . ."
This is confirmed by Clement of Alexandria, who quotes the same two
lines as deriving from Euripides (Prolr. 68. 3), while appending the
following commentary: oh 5r\ xdpiv Kal aKovxEq |iev b\ioXoyox)aw [sc.
Greek poets and philosophers] k'va te Eivai Geov . . ., ovtcoi; ovxa aei.
Cf. also De monarchia c. 1 6 ovtcoi; 9e6(;.
(26) Idem 3 (p. 138 Otto). The end of another Jewish Pseudepigraphon,
attributed by our author to Philemon, and by Clement {Strom. 5. 121. 1) to
Diphilus (Fr. 246 Kock; p. 169 g Denis), reads in the two manuscripts of
De monarchia (Parisinus gr. 450 A.D. 1363, and Argentoratensis gr. 9, saec.
XIII-XIV, perished in the fire of 1870) as follows:
MtiSev nXavTiGf]!;- eoti Kdv "AiSou KpCoK;,
TlVTtEp 7C0lT|0£l GeOi; 6 ndvTCOV 5E07l6TTiq,
ou Touvojia (poPfipov o\)5' dv 6vop.doai|i' Eycb.
KalEijpiTivSrii;-
"AcpGovov piov) \ir\Koc, 6i5cooi 7tp6<; Kpioiv.
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"Ootk; 8e Gvtit&v ol'eTai . . .
Clement offers instead: oijS'av 6vo|i.doain.i eyco- 1 oq toic; ap.apravo-uoi
npoc, \ir\Koq Piov I 6{6(aoiv. I El' xiq 5e GvriTcbv oie-cai . . .
Both texts are corrupt. In Pseudo-Justin, the quotation from Euripides
begins with "Ootk; 5e Gvt|t(ov (Ft. 835 N.), and the preceding text should
read as follows:
6v TO\5vo)ia cpopepov o\)5' av ovondoavn' iya-
<oq zoic, anapTdvouoiv) a(p0ovov pCou
lifiKoq 5{5cooi Jipcx; Kpioiv . .
.
Kal E-opmiSriq-
"Ootk; 8e Gvtitcov ovetav . . .
(27) Idem 6 (p. 154 Otto). 'EvxauGa xoivvv eotIv 'dXzyxoq a.pEzf[c,
Kal yv<apL.r\q ouveoiv ayanaiOf\c,- E7tava5pap.eiv etiI tt^v it\c, avC,x>y{aq
KOivcoviav Kal npoodvai kavxbv ouveoei tiq ocoTT|p{av aipEioGai te
TTiv Twv KpEiooovcov ekA,07T|v (Kaid TO in' dvGpmn© keCjievov
avTE^OTJOiov), |iTi Toix; dv9pco7ioJia0Ei(; Tiyou^Evotx; tcov oXcov 5zon6xaq
Pseudo-Justin closes his treatise with the same idea he had advanced at
the very opening of De monarchia (a kind of Ringcomposition): 1 (p. 126
Otto) Tfi<; dvGpcoTtivTiq cpuoEcoq to kut' dpxT|v ax)ll,vyiav avvioeoic, Kal
ocoTTipCai; XaPouotiq ei^ etiitvwoiv aXr\Qeiaq GprioKEiaq te XT[q Eiq tov
Eva Kal ndvTcov Seotiottiv (doKtioiv addidi) ... In our sentence, we
hear that man is endowed with free will and can choose between the true God
and the false gods of the Greeks. But such a choice is not expressed by \iy\
xovq. Consequently, read: alpEioGai te tt^v tSv KpEiooovcov EKXoyriv .
. ., f| (doTtd^EoGai) Tovq dvGpcononaGETc; -nyo-uiiEvo-oi; tcov oXcov
6E07i6Ta<;, and compare the closing sentence of the treatise: 'AoTtd^EoGai
ydp xpri TO dXriGivov Kal ooTpETtTov ovo^a (i.e., the true God).
(28) Ibidem. 'AaKXr[n\.6c, (5e) Kal 'AnoXXav Tcapd XEipcovi tm
KEVTa-upcp iaoGai 6i5doKovTai, to KaivoTaTov Ttapd dvGpcoTtcp Geo£.
"Aesculapius et Apollo apud Chironem Centaurum mederi discunt, quod
maxime novum est: apud hominem dii" (Otto).
Read: SiSdoKovTai, (Kal 5id) to KaivoTaTov Tiapd dvGpcoTto)
GeoI (TiYouvTai). Compare the expression, toox; dvGpconoTcaGEii;
fiyoDHEvouq tSv oA,cov SEonoTaq, in the preceding sentence, and
Athenagoras, Legalio 30. 1 xohc, 5* etiI te^vti [sc. K^rjGfivai Geoij(;], ox;
'AoKXriniov; Cicero De natura deorum 2. 62 Suscepit autem vita hominum
consuetudoque communis, ut beneficiis excellentis viros in caelumfama ac
voluntate tollerent . . . hinc Aesculapius . .
.
(29) Ibidem. Hi ydp tk; \i.i\ naGwv xaq, TiEpl Ta XEyoixEva GEiag
Ttpd^EK; m^r|oaiTo, Kctv ettI tcov KipSrjXcov dXXoTpioq pCo-o Kal
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dvSpcoTtoTTi-coi; XoyioGeit]- yvoix; 5e tk; tvXoyov e^ei triv tSv tvncopiSv
dTtocp-oyriv, ox> 7tapavop.{av Sevkvijcov ttiv tSv GeiKcbv ToXurmd-ccov
nC^Tioiv. "Si quis enim in iis de quibus dictum est deorum actiones quum
[eas] non noverit imitetur, secundum ipsa facinora inhonesta ab omni more
Vivendi humanitateque alienus existimetur . . ." (Otto).
Evidently, Otto is sailing troubled waters. Read instead: Ei ydp tk;
HT| |i.a9wv zaq nepi xd Xtyo^itva (ovojiaxa) GE{a(; npd^EK;
mUTioaixo, Kttv ETti Tcbv (£Xaoo6v(ov) Kip5T|Xcov aXX6xp\.oc, (dv)
plot) Kal dvGpcoTtoTTiToq ^oYio0£iT|. "For if somebody, not knowing of
the divine misdeeds linked to the (divine) names mentioned earlier, would
repeat them, even at lesser transgressions (than those committed by the
Greek gods) he would be deemed alien to the accepted conduct and
humanity."
"The divine names" recurs in the next sentence: Ei 5' dpa -zic, xoic,
e'pYok; ini[ii[i\\iaixo, dvEA,Ti Kal td ek toutcov yvcoaSEvxa ovo^iaTa.
As for the words, td KipSiiXa, their sense is most probably, "vetita,
prohibited actions, trespasses." Compare Theodoretus Quaest. 27 in Lev.
{P.G. 80, 377 A) [Lev. 19:19; Deut. 22:11] "Oxi ydp ov to liidiiov
kvP5t|A,ov X,£YEi, dA,A.d xt^v npd^iv . . .
(30) Pseudo-Justin, Oratio ad Graecos 1 (p. 634. 21 ed. Adolf Hamack,
SB Akademie Berlin, 1896 [Erster Halbband], 627-46). Tavxa
7iai5Et)£o9ai OX) GeXw ov) Ydp xoiavxTii; dp£xfi<; £7ii5iKd^O)iai, I'va idiq
'0|ir|pou iiuGoiq HEiGwuai. "Eoxi yap r[ ndoa pa\j/(a5ia, 'iX-idSoq xe
Kal 'OS-uooEiaq dp^ Kal xeA-oi;, yuvt|.
This is nonsensical. Helen is the cause of the events described in
Homeric poems, thus read: "Eoxi y^P ti ndoa pa\;/m5ia((; aixia) . . .
yuvri.
(31) Idem 3 (p. 635. 25 Hamack). Tov Yap xpiEOTiEpov 'AXk(e){5tiv,
(xov) xwv dYcovcov fiYH'^opa, xov 5i' dvSpfiCav a66nEvov, xov xou Ai6(;
ulov, o<; ppiapov KaxEnEcpvE XEOvxa, Kal TtoA-tiKpavov wXeoev v5pav,
i)v 5' aYpiov 6 vEKpcboaq, opviGaq 6' dv5poP6pov<; inxaiiEvai; KaGeXEiv
6 8uvtiGe{(;, Kal Kuva xpiKdprivov e^ "AiSou (6) dvaYaYcov ... — 6
xd xooauxa Kal xoiauxa Kal xTjA-iKauxa Spaoai 5uvti0ei(;, mi; vt|jiio<;
uTio Zaxijpcov KaxaKu^PaXioGEii;, Kal -uno Y^vaiKEiou Epcoxoi;
tix'ttiGeIc; uno A-oSfji; yz'k6iar[C, Kaxd yXouxwv xv)7ix6|ievoi; tiSexo, Kal
xeXoi; xov (N)£oo{e)iov ^ixcova dTioSuoaoGai |iti SuvtiGeii;, nupdv
KttG' a\)xo\) aijxoi; noiTjoai; xiXoc, zhx^z xou piov.
There are two small lacunae in this long passage. The first one is after
the word \56pav, the second one after the word KaxaK-o|xPaXioGEi(;.
Consequently, read: Tov Ydp xpiEOJiEpov 'AXk(£)i8tiv . . ., oq ppiapov
KaxETtEipvE XEOvxa, Kal noXuKpavov wXeoev u5pav ( e.g. xi |xoi
Xeyew;) 'Yv 5' aYpiov 6 vEKpcboa^ . . ., while comparing the end of the
chapter (Td 5e Oi5{7io5o(; KEvxpa x{ 6£i Kal Xeyew;), and: wq vTjnioc;
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vnb la-cijpcov Ka'zaKv\x^aX\.aQEiq (e.g. KaxeJcXaYTi), Kal hub
ywaiKeio-o epcotoi; Ti-txT|0ei9 . . . T\)7n6|ievo<; liSeTo, Kal xiXoc, . . .
Tt-upav Ka9' auTou ambq jioiTjoac; ziXoc, zhx^e xov p{ou.
(32) Ibidem (p. 636. 4). ... xaupotx; 8e Kal eAxx(pov (6) dve^cov,
mv |i\)^cmfipE<; etcveov rmp . . . Heracles subdued only one Cretan bull, and
the hind of Ceryneia did not breathe out fire, but the Thessalian horses of
Diomedes did. Thus read: xaupov 6e Kal E.Xa<fov (6) dveXojv (Kal
innoxx;), dov n\)^(mfipe<; eitvEov imp, and compare Eurip. Ale. 493 Ei \n\
YE nx>p TtvEouoi [sc. the horses of Diomedes] (xuKtripcov ano; Here. Fur.
380-88; Apollod. Bibl. 2. 5. 8; Diodor. 4. 15. 3^; Philostr. Imag. 2. 25;
Qu. Smym. Posthomer. 6. 245^8; lo. Tzetzes Chiliad. 2. 302-11; Ovid
Met. 9. 196; Hygin. Fab. 30. 9.
(33) Ibidem (p. 636. 7). Kal (6) opri m[\8-r\aac, [sc. Heracles], iva
Xa^r\ ISScop EvapSpov cpcovTiv dnoSiSov, (oc, A-oyog. Complementing and
correcting what I had said in Journal ofTheol. Studies, N.S. 24 (1973) 501-
02, our author is dealing with Heracles' discovery of the prophesying spring
of Castalia. Compare Panyassis ap. Paus. 10. 8. 9: OavuaooK; 5e 6
rioXvdpxov JiEJtoiTiKox; £<; 'HpaKA-Ea ejitj GuyaxEpa 'AxeXwov ttiv
KaoTaXiav (ptjolv Eivai- Xi-^zi ydp Sti tEpl %o\> 'HpaK^EOtx;-
OapvTiooov vicpoEvxa Gooiq 5id Jtoool JiEprioac;
iKETO KaoTaA.{Ti(; 'Axe^(oi5o^ auPpoxov iS8cop.
Plut. Maxime cum principibus 116 D: Kal ydp ei btwbq T\y nzpi
^riTTjoiv uSatcov Kal ouvaycoyriv, toojiEp loiopouoi tov 'HpaK^Ea . .
.;
Paus. 2. 32. 4; Lucian lupp. Trag. 30 . . . ri nr[yr[q navTiKfi^, oia r]
KaazaXia eoiiv; Nonnus £>/o«3'i. 4. 309-10; Ovid Amor. 1. 15. 35-36;
Suda, s.v. KaoxaXia; RE 10 (1917) 2338.
(34) Ibidem (p. 636. 14). 'Etcei ouv, avSpsq "EXhqvEc;, ol |i£v GeoI
{)^5)V -UTio aKpaoiaq TiA-EyxGrioav, dvav5poi Se oi lipcoEi; {)|icov, aq al
Ttap' \)niv 8pa|iaTO-upyol loxopCai E5r|A.coaav. * [lacunam statuit
Harnack] xd |i£v 'AxpEcoq dyri Gveoxou (xe> A,exti Kal HEXoTtiScov
(x-uoTj Kal Aavaov cpGovw (povEuovxa Kal dxEKvowxa p.E|a£0-uop,£vov,
Kal xd ©vEOXEia deinva, (d add. H. Stephanus, 1592) 'EpiviJE<;
TlpXVOV.
Improving upon what I said in JTS (1973) 502, I would now read:
'EtieI OTJv, dv5p£<; "EXA,tive(;, ol hev GeoI u^Sv eji' dKpaoiai;
TiX,£yxGT|oav, dvavSpoi 5e ol ripcoEq {)(iGv, (e.g. ov) 5id(popoi 6ti Kal ol
PaoiA,£ii; u^icov), coq al Ttap' univ 5pa|iaxo\)pyol loxopiai ESri^cooav.
Td p.£v (ydp) 'AxpEcoq dyri (Eiotiyayov, Kal xd) ©ueoxo-u Xexn Kal
riEXoTtiSSv |iiJOTi, Kal Aavaov (pGovco <pov£tiovxa, Kal (Al'yuTtxov
suppl. Stephanus) dxEKvouvxa hejieGuohevov, Kal xd 8-uEaxEia
5Ei7cva. . .
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For the supplement, o'l PaoiXeii; (after o'l 0eoi and o'l iipcoE<;) compare
the Christian contrast, 5 (p. 637. 6): "EXQezt Xomov, dvSpei; "EXhr\vz<;,
. . .
Kal Geio) AoyQ naiSeuGriTE, Kal iidGexe ^aaxXia dcpGapTov, Kal
zovc, To-utov) Tipcoac; etiiyvcote . . . The expession, Kal AI'7\j7itov
(XTEKvovv-ca |i.£HE0-oo^Evov, most probably means, "and Aegyptus, bereft
of his sons and stupefied with grief." Compare Nonnus Dionys. 6. 31; 28.
211; 36. 79; Oppian. Hal. 5. 228; Cyneg. 4. 204; Theocrit. 22. 98 (and
Gow ad loc.); Odyssey 18. 240.
(35) Idem 4 (p. 636. 28). Ti dyavaKTEii;, "EA.>.-nv mv, npoi; xb
TEKVOV OOX), El tOV A{a |J,l|i01J)IEV0(; ETllPoU^EIJEl OOi; Kal El Tl(<;) GOV)
Tov ydiiov oeoijXtike, xi toutov E^Gpov
-nyri, tov 6k o|ioiov au-cw oi^r\;
Obviously we should read: tov be (Aia) o|ioiov am& oepri; as it is
witnessed by the Syriac version (cod. Nitriacus Mus. Brit. Add. 14658, p.
41; ed W. Cureton, Spicilegium Syriacum, London 1855, p. 66. 19: "And
if somebody commits adultery with your wife, why do you regard him as an
enemy, while (at the same time) you pray to and worship the Lord of the
gods, who is like him?" (my translation).
(36) Idem, Syriac Version 3 (p. 41 N; p. 67. 1 Cureton; p. 632 D.
Baethgen ap. Hamack, SB Akademie Berlin, 1896): "Let the Athenians set
Socrates free! For no one like Cronus is close to him. Let them not put
Orestes, who killed his own mother, to death!"
Socrates is guilty of no cannibalism, but Thyestes is. Thus read
Thyestes for Socrates, and compare the presence of the cannibal Cronus in
the context. A little bit later, the same scribe writes Orestes for Atreus, and
Philippus for the Pelopids.
(37) Prosper od Aquitaine, De providentia Dei [ca. A.D. 416] 7-9 (ed.
M. P. McHugh, The Catholic University of America Patristic Studies, Vol.
98, Washington 1964):
Ac si te fracti perstringunt vulnera mundi,
turbatumque una si rate fert pelagus,
invictum deceat studiis servare vigorem.
What is the point of the poet being carried over a troubled sea in a
single bark? And to take una for an adverb ("at the same time") would be
equally weak in sense. Read ima dor una, and translate: "Even if you are
stricken with the wounds of a shattered world, or the hold of a boat carries
you over a troubled sea, still you should keep your strength undaunted by
your studies." Compare Vulgate Jonas 1:5 et Jonas descendit ad interiora
navis; Itala Acta 16:24 misit eos in ima carceris; Prudentius Peristephanon
5. 241 imo ergastulo; Verg. Aen. 1. 84 e sedibus imis = Silius 8. 197 et
saepius.
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(38) Idem 53-56:
Nulla sacerdotes reverentia nominis almi
discrevit miseri suppliciis populi:
sic duris caesi flagris, sic igne perusti,
inclusae vinclis sic gemuere manus.
Hands cannot groan, but priests can. Read inclusas, and translate: "they
were equally bemoaning their fettered hands." Compare Verg. Georg. 3.
226-27; Silius 17. 483; Statius Theb. 9. 767; 12.285.
09) Idem 269-71:
. . . audiat a primis distare parentibus actum
per delicta genus, multa et rubugine morum
corrupti exiguum semen superesse vigoris.
Read: corruptum exigui semen superesse vigoris, and translate: ". . . let
me tell him that the human race today is very distant from our first parents
[Adam and Eve], being driven through so many sins, and that only a seed of
poor strength had survived, corrupt by the moral turpitude." Compare
Prosper De ingratis 485-86 insit I semine damnato genitis in corpore
mortis.
(40) Idem 335-^0. Read the lines in this order:
335 Cumque nefas placitum toto persisteret orbe,
nee nisi diluvio deleri crimina possent,
337 sola Noe servata domus: quae, libera cladis,
340 illaesa mundo pereunte superfuit area,
338 conclusis paribus spirantum de genere omni,
339 unde forent vacuis reparanda animalia terris.
Conclusis paribus etc. ("in which pairs of living creatures of every kind
were enclosed") cannot come before the mention of the ark itself, (v. 340
arcd).
(41) Wem 849-52:
Nee enim mala mors est
ulla bonis: quibus e vario longoque labore
quilibet in requiem patet exitus. Aspera vitam
dat via, nee campo capitur, sed fine corona.
The end of the passage reads, "The rough road gives life, and the crown
is not taken in the field, but is the prize at the end" (McHugh). But this
contradicts the poet's point, "For there is no evil death for good men . . .
any exit leading to the eternal rest is good enough to them!" Consequently,
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read: nam campo capitur, nonfine corona ("for the heavenly crown is won
not by the kind of death but in the open field"), and compare v. 604-05:
. . . sed ut superas caperemus in illis,
hie decertato virtutis agone, coronas.
V. 912 et cupidus victo certamine solvi; Doctrina apostol. 6. 5 Schlecht:
per haec sancta certamina pervenire ad coronam; Cassiodor. Insdt. div. 32:
in agone sanguinis . . . positae . . . coronae.
(42) Wem 887-88:
lam quos peccantes Deus arguit, hos etiam nunc
diligit et patrio vult emendare flagello.
Read nam for iam, and compare etiam nunc.
(43) Idem 906-07: Hunc pecus abduclum, domus ustae potaque vina I
afficiunt . . . —Versus claudicat. Read: domus usta epotaque vina.
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